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An Inscription of Gudea

This inscription was found upon Statue B of Gudea.
 The translation is by Barton
 (except that the old transliteration ‘patesi’ has been replaced by ‘ensi’ throughout). 
In the temple of Ningirsu, his king, the statue of Gudea, ensi of Lagaš, who Eninnu built. Sixty qa of beer, sixty qa of food, ten qa of flour, ten qa of ground barley, as a perpetual sacrifice he appointed. Should an ensi this arrangement overthrow, (or) the decree of Ningirsu hinder, his offering, from the temple of Ningirsu desecrated, may they throw out! may his cries be suppressed! 

To Ningirsu, the mighty warrior of Enlil, Gudea of established fame, ensi of Lagaš, the shepherd whose heart was illumined by Ningirsu, whose uplifted eyes were given sight by Nina, whose hand was grasped by Nindar, whose word was inspired by Bau, the child brought forth by Gatumdug, invested with the lordship of the exalted sceptre by Galalim, preserved as a creature of powerful life by Dunšagga, exalted as the leader of all men by Ningišzida, his god, when Ningirsu looked upon his city with his brilliant eyes, Gudea for a faithful shepherd he announced to the land, in the hearts of 216,000 men he established his power; he purified the city, he exalted it. 

A mould he set up, twin bricks he moulded, a diviner he brought out, a decider, a brilliant male and female searcher of secrets he brought out from the city; his carrying-basket that no woman could lift, the warrior put on his head; the temple of Ningirsu like Eridu a pure place he made; the scourge did not strike, with hand-cuffs no one was oppressed, a mother inflicted no punishment on her child, the eunuch, the overseer, the scribe, the good man stopped work, the fullers of wool ceased the toil of their hands. Among the graves of the city no pick was lifted, no corpse was buried. The priest appointed no dirge; no tear flowed; the wailing woman uttered no lament. Within the boundary of Lagaš no litigant on oath put a man, no collector entered into a man’s house. 

For Ningirsu, their king, they joyfully brought their work as a gift, the temple Eninnu of the brilliant black storm-bird they built, its place restored, in it the reed-dwelling which he loved with aromatic cedar they built for him. When the house of Ningirsu he had built, Ningirsu, the king whom he loves, from the upper sea to the lower sea opened his way like a door.
From Amanus, the mountain of cedar, cedar trees whose length was 60 cubits, cedar trees whose length was 50 cubits, ukarinu trees whose length was 25 cubits, he made into logs and brought down from that mountain. Great beams for battling with the storms he made, great sockets (?) made of bronze, with seven eyes, he made; of worked bronze hand cups for drinking (?) he made; of wrought bronze a laver (?) he made; that cedar wood into great doors he made, with metal stars he beautified them, in Eninnu he set them up.
In Emakh, which had been brought low, logs as beams he placed. 
From the city Ursu on the mountain Ibla sapalu-wood, great amalu-trees, tulubu-trees of the wooded mountains, into logs he made, in Eninnu for beams he placed.
From Umalu, a mountain of Menua, from Masalla, a mountain of Amurru, large long stones he brought down, into massebahs he made, on the terrace of Eninnu he set them up.
From Tidal, a mountain of Amurru, a large piece of marble he brought, to a high polish he brought it, as its chief ornament (?) in the temple he placed it. 
From Kagalad, a mountain of Kimaš, copper he quarried, into a sceptre-head that could not be wielded he made it.
From the mountain of Melukha he brought down ušu-wood, he placed it (in the temple). A piece of nini-plant he brought down, into a sceptre carved with three lions he made it.
Gold-dust from mount Khakhu he brought down, for the sceptre with three lions he appointed it.
Gold dust from the mountain of Melukha he brought down, into the body of a chariot he put, (for) a (golden) cow (?) he brought it down.
From Gubin, a mountain of khalapu-wood, khalapu-wood he brought down, into a bird-box cover (cherubim?) he made it.
From Madga, a mountain of the river Luruad, asphalt (?) from the banks he brought down, and for the building of the foundations of Eninnu he appointed.
A mass of gravel he brought down. From the mountains of Barsip nalua-stone on great boats he loaded, the foundations of Eninnu he made strong. 
The city of Anšan in Elam with weapons he crushed, its booty for Ningirsu to Eninnu he brought; 

Gudea, ensi of Lagaš, when Eninnu for Ningirsu had built, with ornamentation he covered it, like a luxurious house he fashioned it, no ensi for Ningirsu had so done, or built it, he inscribed his name on it; as an acceptable possession he presented it. The command of Ningirsu his right hand performed. From the mountain of Magan diorite-stone he brought down, into his statues he carved it. “O-my-king-whose-temple-I-have-built-let-life-be-my-reward” – as its name he named it, into Eninnu he carried it. Gudea, the statue a word he spoke: “may the statue (to) my king speak!” 

When Eninnu, the temple which he loves, he had built, he lifted up his heart, he washed his hands, for seven days grain was not ground; the slave girl walked like her mistress, his slave walked by the side of his king; in my city strong and weak slept side by side. Goods the thief to their house returned. Upon the faithful commands of Nina and Ningirsu verily he fixed his eyes. The poor the rich man did not oppress. The strong man did not oppress the widow. The house that had no male child its daughter her burning oil brought in, the statue – before it she consumed it. 

The statue is neither of silver nor of lapis lazuli, nor of bronze, nor of lead, nor of copper did a man skilled in tools fashion it; it is of diorite. By a drinking fountain verily it stands; by the crushing power of his right hand let no man destroy it, while the statue is before thee, O Ningirsu. 

The statue of Gudea, ensi of Lagaš, who Eninnu for Ningirsu built, whoever from Eninnu brings it, or its inscription covers over, whoever erases it, (or) at the beginning of a new year, whoever like my god his god Ningirsu, my king, to the people proclaims, (and) my decision alters, my gift removes, from the chant my section (and) my name takes away, (and) his name inserts, in the court of Ningirsu, my king, his offering slays, before whose eyes the fact is not, that from former days, from the beginning, (if) an ensi of Lagaš Eninnu for Ningirsu, my king, built, whoever an ancient glorious object discovered, no one destroyed it, its decree he did not alter. Gudea, ensi of Lagaš, – whoever his word breaks, his judgement changes, may Anu, Enlil, Ninkhursag, Enki, whose word is true, Enzu, whose name no one explains, Ningirsu, king of weapons, Nina, lady of abundant vegetation, Nindara, the warlike king, the mother of Lagaš, the holy Gatumdug, Bau, the leafy, the firstborn of Anu, Ininni, lady of battle, Utu, his king who appointed him, Pa-sag, overseer of the country, Galalim, Dunšaggana, Ninmar, the firstborn child of Nina, Dumuzi of the abyss, the lady Kinunir, (and) my god Ningišzida, make his fate destructive, like an ox his days crush, like a wild ox his terrible strength destroy, the throne which he has established, cast down to the dust, his writing (and) his name cover over, his intelligence take away, his name from the temple of his god from the tablet destroy, his god not look upon the people, the rain of heaven turn away, the water turn from the earth; without a name may he go forth, his reign as a grain-jar be cast down. That man like men who do violence to a righteous man, may his corpse unburied be cast down by the city wall, may it be cut in pieces! By the execution of the command of his god, by the lord Ningirsu, his majesty may the people know. 



The Laws of Ur-Nammu

This text is reconstructed by Finkelstein
 from two separate discoveries from Ur and Nippur. The introductory section should be compared with the ‘Reform’ text of Urukagina in which the abuses which made the reforms necessary are named. 
(First 23 lines missing or fragmentary) 
... each(?) month, he fixed as his regular offering 90 kor of barley, 30 sheep, and 30 sila of butter. 
After An and Enlil had turned over the kingship of Ur to Nanna, then did Ur-Nammu, son born of Ninsun, for his beloved mother who bore him, in accordance with his (i.e. Nanna’s) principles of equity and truth .... 
(29 lines missing or fragmentary) 
He gave the seven .... He slew Namhani the ensi of Lagaš. By the might of Nanna, lord of the city (of Ur) he returned the Magan-boat of Nanna to the ki-mú(SAR), so that it thus became famous in Ur. 
At that time, the field(s) had been subject to the nisqum(-levy(?)), the maritime trade had been subject to the seafarers’ overseer, the herdsman was subject to the “oxen-taker”, the “sheep-taker”, the “donkey-taker”. 
(6 lines missing or fragmentary) 
Then did Ur-Nammu the mighty warrior, king of Ur, king of Sumer and Akkad, by the power of Nanna, lord of the city (of Ur), and by the true command of Utu, verily establish equity in the land, (and) verily did banish malediction, violence and strife. 
By granting immunity in Akkad to the maritime trade from the seafarers’ overseer, to the herdsman, from the “oxen-taker”, the “sheep-taker”, and the “donkey-taker”, he established the freedom of Sumer and Akkad. 
At that time he ... of Umma(?), Marad, and Kazallu .... 
(11 lines missing or fragmentary) 
The seven ... he fixed. 
He fashioned a bronze sila-measure, standardized the mina-weight, (and) standardized the silver and stone shekel in relation to the mina.
At that time, the banks of the Tigris and the banks of the Euphrates .... 
(8 lines missing or fragmentary) 
the king (or: the owner) provided it with a head gardener. 
The orphan was not delivered up to the wealthy man; the widow was not delivered up to the mighty man; the man of one shekel was not delivered up to the man of one mina. 

(53 lines missing or fragmentary. ¶¶ 1-3 missing) 

¶ 4
If the wife of a man, by resort to her charms, enticed a(nother) man, so that he slept with her, he! (i.e. the husband) shall slay that woman, but that man (i.e. “male”) shall be set free. 

¶ 5
If a man, in high-handed fashion, deflowered the virgin slavegirl of another man, the man must pay five shekels of silver. 

¶ 6
If a man divorces his primary wife, he must pay (her) one mina of silver. 

¶ 7
If he divorces a (former)widow, he shall pay (her) one-half mina of silver. 

¶ 8
If (however) he had been cohabiting with the widow without ... a formal marriage agreement, he need not pay her any money at all. 

¶ 9
If ... 

¶ 10
If a man accused another man of ..., and he (i.e. the accuser) had him brought to the river-ordeal, but the river-ordeal proved him innocent, the one who brought him(i.e. the accuser) must pay one-third mina of silver. 

¶ 11
If a man had accused the wife of a(nother) man of fornication but the river-ordeal had proved her innocent; the one who had accused her must pay one-third mina of silver. 

¶ 12
If a (prospective) son-in-law entered into the house of his (prospective) father-in-law, but his father-in-law subsequently gave his bride to another man, he (i.e. the father-in-law) shall pay him (i.e. the rejected son-in-law) twice(?) the amount of presents he had brought. 

¶ 13
... he shall pay him two shekels of silver. 

¶ 14
If [......] a slavewoman [............] and crossed beyond the boundary of the city, (and another) man had her returned, the owner of the slave shall pay to the one who brought her back two(?) shekels of silver. 

¶ 15
If a man, by ..., cut off the foot (var: ‘limb’) of another man, he shall pay ten shekels of silver. 

¶ 16
If a man shattered another man’s limb with a club in a deliberate attack, he shall pay one mina of silver. 

¶ 17
If a man cut off the nose of another man with a knife(?), he shall pay two-thirds mina of silver. 

¶ 18
If he cut off his ... with a ..., for each ... he shall pay x shekels of silver. 

¶ 19
If he knocked out his teeth, he shall pay two shekels of silver (per tooth). 

¶ 20
... 

(27 lines missing; lacuna estimated at three sections: ¶¶ 20-21a/21b) 

¶ 21b
... he shall bring; if he has no slave woman, he may pay him ten shekels of silver; if he has no silver, he may [[not]] pay him with whatever goods he possesses. 
¶ 22
If someone’s slavewoman, presuming herself to be the equal of her mistress, has sworn at her, she shall scour her mouth with one quart of salt. 

¶ 23
If someone’s slavewoman, presuming herself to be the equal of her mistress, struck him/her ... 

(32 lines missing; lacuna estimated at three sections: ¶¶ 24a-c) 

¶ 25
If a man came forward as a witness (in a lawsuit), and was shown to be a perjurer, he shall pay fifteen shekels of silver. 

¶ 26
If a man came forward as a witness (in a lawsuit) but refused to testify under oath, he must make good as much as was involved in that lawsuit. 

¶ 27
If someone, acting in a high-handed manner, cultivated the field belonging to a(nother) person, and he (i.e. the owner) has ignored brought legal suit against him, but he (i.e. the squatter) has ignored him, that man will forfeit (even) his expenses. 

¶ 28
If a man caused water to flood the cultivated field of a(nother) man, he shall measure out (to him) three kur of barley per iku of field. 

¶ 29
If a man had let an arable field to a(nother) man for cultivation, but he (i.e., the lessee) did not cultivate it, (thereby) turning it into a wasteland, he shall measure out (to the lessor) three kur of barley per iku of field. 

¶ 30
If a man (against) another man ... 

(lacuna estimated as comprising three sections: ¶¶ 31a-c) 

¶ 31c
... he shall pay to him. 



The Death of Ur-Nammu

This document belongs to no known genre but appears to be the creation of a scribe who was puzzled by the disfavour shown by the gods to the very pious king Ur-Nammu. It is particularly important because of the light it sheds on the later Sumerian vision of the Netherworld. 

This translation is from Kramer.
 

By(?)....the people altogether were [“devoured(?)”],
....was smitten, the palace was silenced (?),
In its....headlong (?) fear overtook them,
Of...., their (?) “abandoned places” were set up in Sumer, 
In their broad...the city was destroyed, the people were in fear,
Evil came upon Ur, the righteous shepherd was carried off, 
The righteous shepherd, Ur-Nammu was carried off, the righteous shepherd was carried off. 
An altered his holy word, the heart ... was desolate(?),
Enlil deceitfully changed his fate-decree,
Ninmah sets up a lament in her...,
Enki closed the door of Eridu, 
Nudimmud entered..., lay down in the midst of his..,
Nanna, the..., furrowed his brow in his heavenly heights,
“Utu of heaven” rose not, the day was filled with gloom,
The mother, wretched because of her son,
The mother of the king, the holy Ninsun, cried “Oh my womb!”
Because of the (evil) fate decreed for Ur-Nammu,
Because the righteous shepherd was carried off,
The....weep in their..,
The people....sleep not,
Spend (their) days [in mourning(?)] for their righteous shepherd in his “captivity”.
Their irrigation canals have been silted(?) up by their kugal
Their gunu-grain grown on their acres, the life of the land, has been uprooted, 
In the cultivated fields (and) farms, the...is diminished, 
...has planted(?) in the ground, 
...has smitten (?) the earth, 
...has been poured out, the “trustworthy” plants have been uprooted, 
.... grew not, the “wailing” plant grew (instead),
...., its..-stalls have been destroyed,
The calf(?)....
The holy shepherd [Ur-Nammu] ....,
....in battle and onslaught,
The king....of(?) Sumer...,
Ur-Nammu....of(?) Sumer...,
The leader....,
The king(?)....having become ill(?),
....having become ill(?),
....having become ill(?),
....was uprooted(?).
[The righteous shepherd], the “great sword” of Sumer,
[Ur-Nammu], the king of the land, was carried(?) to the...,
Was carried(?) to Ur, Ur-Nammu was brought into the ...
The holy head lay in his palace, 
Ur-Nammu, who was beloved by (his) soldiers, lifts not (his) head, 
On(?) the....he lies, in silence(?) they stand by(?), 
Like(?)...they are speechless(?), crushed as if by(?) a mountain, 
Like a...they are overwhelmed(?), altered in their form,
Like a..-tree they placed there...,
Like a..-tree they..the [bi]er [in his] palace.
His wife approached(?) the bier,...was overcome (as if) by the South Wind, 
Alongside his..., like his spouse,... was stretched out(?) there. 
On the day his...overtook(?) him, (and) he was carried off(?) in his..,
Effective sacrifices are not brought, a forbidding hand [is placed on them],
His gifts are turned back by the Annunaki,
The gods(?)...did not stand by him, their light(?) did not fill(?) it(?),
At the command uttered by Enlil, there was no comforter(?), 
Of the beloved of his men(?), their wise ones were estranged,
They are transformed into...men who do not..,
On the field of battle they abandoned Ur-Nammu like a broken pitcher,
His...stood up arrogantly(?) against him, like a rain of distant days, 
Do not..., accept not what is of the heart, stay silent(?), 
[Oh shepherd U]r-Nammu, what (?) woe!
....at the “brow” of the land, 
The..of Ninsun stood by in (all) her(?) allure(?)!
Who accompanied..follow(?) at (her) side in(?) tears, 
In....her(?) unknown place, their boat sank(?), 
....by dike(?) (and) ditch, it was split asunder, 
...its pole (and(?)) rudder were shattered, 
....the board(?) was demolished(?), its lock was split asunder, 
....the two-faced(?) was crushed(?), was turned(?) into bitter(?) dust(?), 
....were seated(?) by his side, asses(?) were buried with him, 
The..of the land crossed over(?) with him, the dogs of the land were inimical(?).
He arrived in the Netherworld, the desolate(?), 
The chariot was covered with.., the road turned and twisted(?) it could not go further(?), 
The chariot was covered with.., the road turned and twisted(?) it could not go further(?). 
My king presented gifts to the gods of the Netherworld, the seven, 
The išib, the lumah, (and) the gutug who had died, 
The king, (his) coming – the dead nindingir chosen by oracle, 
Ur-Nammu, (his) coming, they announced to the people, a tumult arose in the Netherworld.
The king slaughters oxen, multiplies sheep, 
They seated Ur-Nammu at a huge banquet – 
Bitter is the food of the Netherworld, brackish is the water of the Netherworld! 
The righteous king – his heart “knew” the gods of the Netherworld, 
The king offers the gifts of the Netherworld as sacrifices, 
Ur-Nammu offers the gifts of the Netherworld as sacrifices: 
Perfect oxen, perfect kids (and) fattened sheep...., 
A mace, a large bow, a quiver, an arrow, a fine(?)-toothed knife, 
A varicolored leather bottle, worn at the loin, 
To Nergal, Enlil of the Netherworld, 
The shepherd Ur-Nammu offers as sacrifices in his palace.
A long bow a horned(?) leather bottle (fit for) battle(?), an awesome..mace of lead(?), 
A sling reaching down to the ground, the “might of heroship”, A battle-ax beloved of Eriškigal, 
To Gilgameš, the king of the Netherworld, 
The shepherd Ur-Nammu offers as sacrifice in his palace.
A kešda-container in which oil is poured, a šagan-cup of perfect make, 
A heavy(?)..-garment, a long..-garment, garments of queenship, 
A resplendent..for(?) the pure(?) me, 
To Eriškigal, the mother of Ninazu, 
The shepherd [Ur-Nammu] offers as sacrifices [in her palace].
Sheep....,
A gold sceptre of en-ship, a .. with a lapis-lazuli “hand” of pe[rfect make],
To Dumuzi, the beloved spouse of Inanna, 
The shepherd Ur-Nammu offers as sacrifices in his palace.
A gilsa-ornament of perfect make, a gold ring, a...magur-boat,
Pure carnelian stone, something (fit for) the chest of the gods, 
To Namtar, he who decrees all the fates, 
The shepherd Ur-Nammu offers as sacrifices in his palace. 
A seal with a lapis-lazuli “hand”, the “hall-mark(?)” of Hades, 
A silver hair-brooch set with carnelian stone, a comb of “womanhood”, 
To Hušbišag the spouse of Namtar, 
The shepherd Ur-Nammu offers as sacrifices in her palace.
A wooden.., ornamented with a..of gold, 
..-asses, asses like(?) lions, 
Asses with dappled lions....,
[To(?)] the shepherd (and) herdsman who ..., 
To the valiant one, the warrior Ningišzida, 
The shepherd Ur-Nammu offers as sacrifices in his palace.
A lapis-lazuli seal hanging on a dagger, 
A pectoral of gold (and) silver with the head of a bison, 
To Dimpiku who stands at his side he presents.
A headcover (with) the “lofty” ears of a wise man, (made of) alabaster, 
A tablet-reed split(?) at the side, the “hallmark” of the scribe. 
A lapis-lazuli surveying-rod, a reed of one ninda...., 
To his spouse Ninazi[mua], 
The [noble] scri[be] of the Netherworld, 
[The shepherd Ur-Nammu offers as sacrifices in her palace]. 
....[he gives] him(?), 
...., 
....he gives him(?) also(?). 
After [the king] had carried out the...of the Netherworld, 
After [Ur-Nammu] had carried out the...of the Netherworld, 
[The fate-decreeing gods] of the Netherworld, 
The...., 
Seat Ur-Nammu on the...of the Netherworld, 
Set up (his) bed(?) in the Netherworld, 
In accordance with the word spoken by Eriškigal, 
The soldiers as many(?) that had been killed by weapons, 
The “men of guilt” as many(?) as had been carried off(?), 
They give into the hand of the king, 
Ur-Nammu....to their palaces, 
His beloved brother Gilgam[eš], 
Propounds to him the judgement of the Netherworld, sets forth the decisions of the Netherworld. 
After 7 days, 10 days had passed, 
The “wail” of Sumer verily overtook my king, 
The “wail” of Sumer verily overtook Ur-Nammu, 
[The “wail” for] the walls of Ur that he had not finished, 
His new palace that he had built, (but) which had not brought him joy, 
The shepherd who no longer cared(?) for his home, 
His wife whom he no longer fondled(?) on his knee, 
[His] little sisters whom he no longer.....
My king...., [weeps], 
The righteous shepherd [uttered(?)] of himself the heart-rending lament: 
“I – this is how I have been treated, 
(Although) I had served (well) the gods, had set up the kiur for them, 
Had brought about great prosperity for the Anunnaki, 
Had showered treasures on their bed over which was spread “lapis-lazuli” plants, 
No god stood by me, soothed not my heart. 
I, the.., my good omen has become as distant as heaven, 
(I am one) who has served the gods [night (and) da]y, (but) what has been accepted of my efforts(?), 
(I am one) who has served the gods [night (and) da]y, the day comes to a sleepless end for me. 
Now, as if (held back by) a storm(?) raining down from heaven, 
Woe, I cannot proceed to the brickwork of Ur. 
As if my wife had drowned, 
I spend the days in bitter tears and laments. 
My strength having come to an end...., 
I, the warrior, the hand(?) of fate in one day.....
Like a wild ox I do not...., 
Like a “noble” ox...., 
[Like(?)] a..tree(?)....,
Like an ass.....
When(?) my spouse entered my...., 
She spends (her) days in bitter wailing and lament, 
Her kindly udug stood aloof, 
Her kindly lama supported her not, 
Ninsun did not hold firm her “noble” hand on her head, 
Nanna, the lord Ašimbabbar, did not stretch out (his) “honey-hand”, 
Enki, the lord of Eridu, did not bring out the.., 
He silenced(?) her(?)..., answered(?) not (her) cry(?). 
Like a boat set adrift in a tempestuous storm, (her) anchor was of no avail, 
Like the creatures of the steppe brought to a foul well, a “heavy hand” was placed on her, 
Like a...that had fallen(?) into the holy water, a watch was set up(?), 
Like a dog imprisoned in a cage, (the cry) “where” was raised(?), 
Utu gave no peace to the.., (the cry) “Oh my king(?)” filled(?) (them), 
My tigi, adab, “long reed”, and zamzam were turned into a lament, 
The gudi of the...-house was placed(?) next to the side of the wall, 
My throne whose potency had not been fulfilled(?), 
Was...., 
The [bi]er(?) was not.., 
As it was “laid” in the...-steppe, 
Woe, my wife – tears, my son – lament, 
The men of my “command(?)”, like keeners struck up a wail for her. 
The day I had been so treated, 
The day I had been so treated, 
The mighty Inanna, the queen of battle, could not live(?) because of my verdict.” 
Enlil (who) had been appointed(?) king of all the lands in accordance with the exceedingly great “words”, 
From their places (those against whom) he had set his face..... 
Inanna [entered(?)] reproachfully the “lapis-lazuli” Ekur, 
At the angry forehead of Enlil, [his(?)] shattering glance(?), 
The great queen did not(?)...the Eanna, her..., 
The righteous shepherd had been driven out of the Eanna, she did not [see] him there. 
My queen, after having made her lustrations(?),...the people, 
Inanna, the angry storm, the elder daughter of Sin,...., 
Shatters heaven, smites the earth, 
Inanna destroys the stalls, demolishes the sheepfold. 
An, the king of the gods, ...., 
Enlil raised (his) head, ...., 
An, the king, whose command is the “lofty word”, ...., 
The “rulers” of the land exist, ..are enduring, 
In the place of the gods where the sun rises, kingship no longer existed. 
“The holy gipar, my shrine Eanna [has been shattered(?)] as if by a mountain, 
The righteous shepherd has not...., I have not(?)...., 
My strong one, like plants (and) herbs, ....steppe(?), 
Like a river-boat....in his silted-up quay, 
....his wail...., 
....of(?) the river...., 
....a lament.....”
....his(?).., decrees the fate: 
(21 lines incomprehensible) 


The King of the Road

Royal hymns featuring Šulgi were common productions of the scribal schools of the Old Babylonian period.
 They are not usually of much historical interest but this one has some unusual features. It makes great play of his relationship to various gods, and it displays great pride in the renewed transport system of Sumer. This translation is Kramer’s.

I, the king, a hero from the (mother’s) womb am I,
I, Šulgi, a mighty man from (the day) I was born am I,
A fierce-eyed lion, born of the ušumgal am I, 
King of the four corners (of the universe) am I,
Herdsman, shepherd of the blackheads am I, 
The trustworthy, the god of all the lands am I,
The son of Ninsun am I, 
Called to the heart of holy An am I, 
He who was blessed by Enlil am I, 
Šulgi, the beloved of Ninlil am I, 
Faithfully nurtured by Nintu am I, 
Endowed with wisdom by Enki am I,
The mighty king of Nanna am I,
The open-jawed lion of Utu am I, 
Šulgi chosen for the vulva of Inanna am I, 
A princely donkey all set for the road am I, 
A horse that swings (his) tail on the highway am I, 
A noble donkey of Sumugan eager for the course am I,
The wise scribe of Nidaba am I.

Like my heroship, like my might, 
I am accomplished in wisdom (as well), 
I vie with its (wisdom’s) true word, 
I love justice, 
I do not love evil, 
I hate the evil word, 
I, Šulgi, a mighty king, supreme am I, 
Because I am a powerful man rejoicing in his ‘loins’, 
I enlarged the footpaths, straightened the highways of the land,
I made secure travel, built there ‘big houses’, 
Planted gardens alongside of them, established resting-places, 
Settled there friendly folk, 
(So that) who comes from below, who comes from above, 
Might refresh themselves in its cool (shade),
The wayfarer who travels the highway at night, 
Might find refuge there like in a well-built city.

That my name be established unto distant days that it leave not the mouth (of men), 
That my praise be spread wide in the land, 
That I be eulogized in all the lands, 
I, the runner, rose in my strength, all set for the course, (And) from Nippur to Ur, 
I resolved to traverse as it were (but a distance) of one danna.
Like a lion that wearies not of its virility, I arose, 
Put a girdle about my loins, 
I swing (my) arms like a dove feverishly fleeing a snake, 
I spread wide the knees like the Imdugud-bird that has lifted (its) eye toward the mountain.
(The inhabitants of) the cities that I had established in the land swarmed all about me, 
My black-headed people, as numerous as ewes, marvelled at me, 
Like a mountain-kid hurrying to its shelter, 
(As) Utu who sheds (his) broad light on (man’s) habitations,
I entered the Ekišnugal, 
Filled with abundance the great stall, the house of Sin, 
Slaughtered there oxen, multiplied (the slaughtering of) sheep, 
Made resound there the drum and the timbrel, 
Took charge there of the tigi-music, the sweet.

I, Šulgi, the all bountiful, brought there bread offerings, 
Have inspired dread from (my) royal seat like a lion, 
In the lofty place of Ninegal, 
I rested (my) knees, bathed in fresh water, 
Bent (my) knees, ate bread, 
Like an owl (and) a falcon I arose, 
Returned to Nippur in my ...

On that day, the storm howled, the tempest swirled, 
Northwind (and) Southwind roared eagerly, 
Lightning devoured in heaven alongside the seven winds, 
The deafening storm made the earth tremble, 
Iškur thundered throughout the heavenly expanse, 
The winds on high embraced the waters below, Its (the storm’s) little stones, its big stones, 
Lashed at my back.

(But) I, the king, was unafraid, uncowed, 
Like a young lion (prepared to) spring I shook myself loose, 
Like a donkey of the steppe, I covered up my ..., 
My heart full of happiness took delight in the course, 
Coursing like a noble donkey travelling all alone, 
Like Utu eager (to come) home, 
I traversed the journey of 15 danna (in distance), 
My sagursag gazed at me (in wonder), 
As in one (and the same) day I celebrated the ešeš-feast in (both) Ur (and) Nippur.

With valiant Utu my brother and friend, 
I drank strong drink in the palace founded by An, 
My minstrels sang for me the seven tigi-songs.
By the side of my spouse, the maid Inanna, the queen, the ‘vulva’ of heaven and earth, 
I sat at its (the palace’s) banquet.
She spoke not my judgement as a final judgement, 
Wheresoever I lift my eyes, thither I go, 
Wheresoever my heart moves me, thither I proceed.

An set the holy crown upon my head, 
Made me take the sceptre in the ‘lapis-lazuli’ Ekur, 
On the radiant dais, he raised heaven high the firmly founded throne, 
He exalted there the power of (my) kingship.
I bent low all the lands, made secure the people, 
The four corners of the universe, the people in unison, call my name, 
Chant holy songs, 
Pronounce my exaltation (saying):

“He that is nurtured by the exalted power of kingship, 
Presented by Sin, out of the Ekišnugal, 
With heroship, might, and a good life, 
Endowed with lofty power by Nunamnir, 
Šulgi, the destroyer of all the foreign lands, who makes all the people secure, 
Who in accordance with the me of the universe, 
Šulgi, cherished by the trusted son of An (Sin)!”
Oh, Nidaba, praise!



A Sacred Marriage Hymn
The Sacred Marriage was accompanied – at least in later Sumerian times – by the recitation of explanatory hymns. This example, which seems to be typical of its kind and of the ritual texts of the Neo-Sumerian period, is actually intended for the ritual involving the king Iddin-Dagan of Isin, who ruled about 50 years after the fall of Ur III. This translation is Reisman’s.

To [the one who comes forth from heaven, to the one who comes forth from heaven, I] would say [“Hail!”]
To the [hierod]ule who comes forth from heaven, I would say: [“Hail!”]

To the great [lady] of heaven, Inanna, I would say “Hail!”

To the holy torch who fills the heaven,

To the light, Inanna, to her who shines like daylight,

To the great lady of heaven, Inanna, I would say “Hail!”

(To) the hierodule, the awe-laden lady of the Anunna gods,

(To) the trustworthy one who fills heaven and earth with light, 

To the eldest daughter of Su’en, Inanna, I would say: “Hail!”

Of her loftiness, of her greatness, of her reliability, 

Of her coming forth radiantly at evening,

Of the holy torch which fills the heaven,

Of her stance in heaven, like the moon and the sun,

From above and below, all the lands know (of these things).

To the greatness of the hierodule of heaven,

To Innin I would sing.


First kirugu.

Her coming forth is that of a hero

Its antiphone.

In heaven she surely stands, the good wild cow of An.
On earth she is reliable, the lady of all the lands, 

In the Abzu, in Eridu, she received the me,

Her father Enki presented them to her,

Lordship and kingship he placed in her hand.

With An she takes her seat upon the great throne, 

With Enlil she determines the fates in her land,

Monthly, at the new moon, in order that the me might be perfected,

The gods of the land assemble themselves about her,

The Anunna gods kneel before her,

They come there with offerings and prayers,

They offer the prayers for all the lands.

My lady renders firm judgement of the land,

[Inanna (?)] gives firm decision [for] the land.

Her black-headed people walk before her.


Second kirugu.

They play the silver algar instrument before her,

They walk before the pure Inanna.

To the great lady of heaven, Inanna, I would say “Hail!”
The holy drum, the holy timpani, they play before her, 

They walk before the pure Inanna.

To the great lady of heaven, Inanna, I would say “Hail!”

The holy harp, the holy, timpani, they play before her,

They walk before the pure Inanna.

To the eldest daughter of Su’en, Inanna, I would say “Hail!”


Third kirugu.
The male prostitutes comb their hair (?) before her,

They walk before the pure Inanna.

They decorate the napes of their necks with colored bands (?),

They walk before the pure Inanna.

They place upon their bodies the “cloak of divinity,”

They walk before the pure Inanna.

The righteous man and the first lady, the woman of the great wise women, 
They walk before the pure Inanna.

The soothing harp which they had held, they place at their side,

They walk before the pure Inanna.

They gird themselves with the sword belt, the “arm of battle,”

They walk before the pure Inanna.

The spear, the “arm of battle,” they grasp in their hands,

They walk before the pure Inanna.


Fourth kirugu.

Their right side they adorn with women’s clothing,

They walk before the pure Inanna.

To the great lady of heaven, Inanna, I would say “Hail!”

Their left side they cover (?) with men’s clothing,

They walk before the pure Inanna.

To the great lady of heaven, Inanna, I would say “Hail!”

With jump ropes and colored cords they compete before her,

They walk before the pure Inanna.

To the eldest daughter of Su’en, Inanna, I would say “Hail!”


Fifth kirugu.

The young men, carrying hoops, sing to her,

They walk before the pure Inanna.

The maidens, the šugia priestesses, coiffured,

They [walk] before the pure Inanna.

The sword, the double-edged axe, before her …

They walk before the pure Inanna.

The ascending kurgarra priests grasped the sword, 

They walk before the pure Inanna.

The one who covers the sword with blood, he sprinkles blood,

They walk before the pure Inanna.

He pours out blood on the dais of the throne room.

The tigi drum, the šem drum, the ala instrument, they make loud noise.

The hierodule truly stands alone in the pure heaven.

All the lands, the black-headed people, the people numerous as sheep,

Upon them my lady looks in a friendly way from the midst of heaven.

They walk before the pure Inanna.

The lady of the evening, Inanna, is lofty.

The maiden Inanna I will praise.

The lady of the evening [is] as lofty as the horizon.


Sixth kirugu.

At evening, the radi[ant] star, [the Venus-star], the great light which [fills] the heaven,

The lady of the evening, the heroine, she surely comes forth from heaven.

The people in all the lands, they raise their glance to her.

The men purify themselves, the women cleanse themselves,

The ox tosses his head in his yoke,

The sheep stir up dust in their pen,

The numerous beasts of Šakan, the creatures of the steppe,

The quadrupeds of the broad steppe, 

The orchards and gardens, the plots, the green reeds,

The fish of the deep, the birds [of] heaven,

They hasten to lie by my lady.

The living creatures, the numerous people, they bend the knee before her.

The matriarchs who have been summoned, 

They prepare great quantities of food and drink for my lady.

My lady refreshes herself in the land.

There is play in the land, which is made festive,

The young man makes love to his spouse.

Upon them my lady looks in a friendly way from the midst of heaven.

They walk before the pure Inanna.

The lady of the evening, Inanna, [is] lofty.

The maiden Inanna I will praise.

The lady of the [eve]ning is as lofty as the horizon.


Seventh kirugu. 

Good in advice, the joy of An, the ornament, the ornament of the broad heaven.

She comes forth like the moon at night,

She comes forth like bright daylight in the heat of noon.

When good food has been placed in the storehouse of the land,

When all the lands, the lack-headed people, the people have assembled,

When abundance has been placed in the storehouse of the land,

(The assembled people) lying on the roofs, lying on the walls,

They come to her with …, they bring their matters before her,

Then she knows the matter, she recognises evil,

She renders an evil judgement to the evil, she destroys the wicked,

She looks favorably upon the just, she determines a good fate for them.

Upon them my lady looks in a friendly way from the midst of heaven.

They walk before the pure Inanna.

The lady who reaches unto heaven is as lofty as the horizon.


Eight kirugu.
The good lady, the joy of An, a heroine, she surely comes forth from heaven.

In the … of heaven, she bears the ornament.

She consults with An in his lofty place.
From among youths and heroes, she lone is surely summoned.


Its antiphone.

She is mighty, she is trustworthy, she is great, she is exceeding in youthfulness.


šabatuk
the lady, the amazement of the land, the solitary star, the Venus-star,

the lady who reaches unto heaven, the heroine, she comes forth from heaven.

All the lands fear her …

The people, the faithful black-headed people, bow before her,

The young man on the road makes his way to her,

The ox raises his head in his yoke to her,

The farmer … […]

In the steppe, both laments and songs are [sung] in their …,

The ox […] to its yoke in the land.

Everything is made abundant for her (Inanna) in the storehouse of the land.

They hasten to the pure Inanna.

They prepare well for my lady, (even) to the midst of heaven.

In the pure places of the steppe, at its good places,

On the roof, the high roof, on the roof of the Badurra,

On the “platforms of mankind,”

They make offerings to her of heaped up incense, like sweet-smelling cedar,

Fine sheep, long-haired sheep, (and) fat sheep they offer to her,

They purify the earth for the hierodule, they celebrate her in song.

Ghee, dates, cheese, fruits of all kinds,

They fill the table of the land with first fruits for her,

They pour dark beer for her,

They pour light beer for her.

Dark beer, emmer beer,

Emmer beer for my lady,

The šagub vat and the lamsari vat make a bubbling noise for her.
Mixing honey with ghee,

[Mixing] … [wi]th ghee,

They make gug bread in date syrup for her.

Beer at dawn, flour, flour in honey,

They pour out honey and wine for her at sunrise.

God and man go to her with food and drink.

They feed the hierodule in the pure clean place.

Upon them my lady looks in a friendly way from the midst of heaven.

They walk before the pure Inanna.
The lady who reaches unto heaven is as lofty as the horizon.


Ninth kirugu.

In the palace, “the house of counsel for the land,” “the shackle of all the foreign lands,”

When the black-headed people, the people, have assembled in “the house of the river of ordeal,”
They set up a throne for the lady of the palace.

The king, the god, sits with her, inside.

For the one who determines the fate of all the lands,

Who oversees the true first day,

Who perfects the me on the day of the disappearance of the moon,

On the New Year’s day, the day of ritual,

They set up a bed for my lady.

They cleanse rushes with sweet-smelling cedar oil,

They arrange them (the rushes) for my lady, for their (Inanna and the king) bed,

They arrange the cover on the outside of the bed.

So that they (Inanna and the king) might rest comfortably on “the cover which rejoices the heart,”

My lady bathes (her) pure lap,

She bathes for the lap of the king.

She bathes for the lap of Iddin-Dagan,

The pure Inanna washes with soap,

She sprinkles cedar oil on the ground,

The king approaches (her) pure lap proudly,

He approaches the lap of Inanna proudly,

Ama’ušumgalanna lies down beside her,

He caresses her pure lap.

When the lady has stretched out on the bed, in (his) pure lap,

When the pure Inanna has stretched out on the bed, in (his) pure lap,

She makes love with him on her bed,

(She says) to Iddin-Dagan: “You are surely my beloved.”

To pile up offerings, to perform laving rites,

To heap up incense, to burn juniper resin (?),

To bear food offerings, to bear bowls,

He (the king) orders them (the people) to enter her Egalmah.
He embraces his beloved consort,

He embraces the pure Inanna.

From (her) side of the throne, she comes forth like daylight,

The king, like the sun, fills (his) side next to her.

He arranges abundance, lushness, and plenty before her.

The loud instrument, which drowns out the south storm,

The algar instrument of sweet sound, the ornament of the palace,

The stringed instrument, the source of the joy of mankind,

(With these) the musicians play her a song which rejoices the heart.

The king stretches forth his hand in eating and drinking.

Ama’ušumgalanna stretches forth his hand in eating and drinking.

The palace is festive, the king is joyous,

The people spend the day in great joy.

May he spend long life on the radiant throne!

Proudly (?) he sits on the dais of kingship.

He utters praises of heaven and earth to my lady.

“You are the hierodule born with the heaven and the earth.”

In the pure clean place they celebrate the hierodule in song,

(She is) the joy of the black headed people, the ornament of the assembly,

Inanna, the eldest daughter of Su’en.

Lady of the evening, your praise is sweet.

Upon them my lady looks in a friendly way from the midst of heaven,

They walk before the pure Inanna.

The lady who reaches unto heaven, Inanna, is lofty.


<Tenth kirugu.>

Mighty, trustworthy, great, lofty and great,

Exceeding in youthfulness.


Its antiphone

A “song of heroism” of Ninsianna.


A New Year Festival Text
The following text is intended to accompany or record the New Year festival as it was carried out by Šulgi. The translation is adapted from van Dijk’s.

… […] was travelling by boat.
[…] the me of princeliness,
Sumer and Akkad rejoiced!

At the harbour of Kullab he tied up the boat.

With great bulls of the mountain ‘drawn’ by the arm,
The good lord, with a sheep tied to his hand,

With a ruddy kid, a bearded kid, pressed to his chest,

He came before Inanna in the sanctuary of Eanna.

The good shepherd Šulgi, the loved one, put on the ma-garment,
The ornaments on the crown and the garment ‘shone’ upon his head:

Inanna was ecstatic on this account!

A poem spontaneously arising from her excitement,

She began to sing a hymn:

“For the king, for the lord,

When I have bathed myself,

When for the shepherd, the faithful son, I have bathed myself,
When my […] has been adorned,

And when my face shines brightly with amber,
When antimony has been put upon my eyes,

When in the hand of his sweetness, 

My waist has been bent down,
When the lord who lies with pure Inanna,

The shepherd Dumuzi <has declared>:

“I would open my heart.”

When […] … in my gipar.

The […] … trembles,

When […] …

When he has touched my […];

…
<An irrelevant passage is omitted.>

When he has caressed me on the bed,

Then I will have caresses for the lord, 
A good fate I will determine for him,
I will caress his waist,

I will determine his fate,

To be the shepherd of the lands.

The Lady, the light of heaven,

The ornament of the black-headed people,

The lady more heroic than her mother,

Who made a gift of the me to her father,
Inanna, the daughter of Su’en,

For Šulgi, the son of Ninsun,

Determines the fate:

“In combat, I will go before you.

…”
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