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Legend of Sargon

The so-called Legend of Sargon is known only from a seventh century inscription.
 
Sargon, the mighty king, king of Agade, am I.
My mother was a changeling, my father I knew not.
The brother(s) of my father loved the hills.
My city is Azupiranu, which is situated on the banks of the Euphrates.
My changeling mother conceived me, in secret she bore me.
She set me in a basket of rushes, with bitumen she sealed my lid.
She cast me into the river which rose not (over) me.
The river bore me up and carried me to Akki, the drawer of water.
Akki, the drawer of water, lifted me out as he dipped his e[w]er.
Akki, the drawer of water, [took me] as his son (and) reared me.
Akki, the drawer of water, appointed me as his gardener.
While I was a gardener, Ištar granted me (her) love
And for four and [...] years I exercised kingship.
The black-headed [people] I ruled, I gov[erned];
Mighty [moun]tains with chip-axes of bronze I conquered,
The upper ranges I scaled,
The lower ranges I [trav]ersed,
The sea [lan]ds three times I circled.
Dilmun my [hand] cap[tured],
[To] the great Der I [went up], I [...],
[...] I altered and [...]
Whatever king may come up after me, [...],
Let him r[ule, let him govern] the black-headed [peo]ple;
[Let him conquer]mighty [mountains] with chip-axe[s of bronze],
[Let] him scale the upper ranges,
[Let him traverse the lower ranges],
Let him circle the sea [lan]ds three times!
[Dilmun let his hand capture],
Let him go up [to] the great Der and [...]
[...] from my city, Aga[de ...]
[...] ... [...]


Chronicles of Sargon

The contemporary chronicles of Sargon available to us are due to the industry of a Sumerian scholar who copied the inscriptions from statues and stelae deposited in Nippur by that king. This single tablet was recovered by the American Nippur expedition
 of Haines and McCown.
 It was published by Poebel and Legrain. The chronicles II and III below are from this source and the translation from Kramer.
 In chronicle I below we have a document which gives information concerning the closing years of the reign. The translation is by King.
 

I
Sargon, king of Agade, through the royal gift of Ištar was exalted, and he possessed no foe or rival. His glory over the world he poured out. The sea in the East he crossed, and in his eleventh year the Country of the West in its full extent his hand subdued. He united them under one control; he set up his images in the West; their booty he brought over at (his) word. The sons of his palace for five kasbu (around) he settled, and over the hosts of the world he reigned supreme. Against Kasalla he marched, and he turned Kasalla into mounds and heaps of ruins; he destroyed (the land and left not) enough for a bird to rest thereon. 
Afterwards in his old age all the lands revolted against him, and they besieged him in Agade; and Sargon went forth to battle and defeated them; he accomplished their overthrow, and their wide-spreading host he destroyed. Afterwards he attacked the land of Subartu in his might, and defeated them; he accomplished their overthrow, and their wide-spreading host he destroyed, and he brought back their possessions into Agade. The soil from the trenches of Babylon he removed, and the boundaries of Agade he made like those of Babylon. 
But because of the evil which he had committed the great lord Marduk was angry, and he destroyed his people by famine. From the rising of the Sun unto the setting of the Sun they opposed him (and) gave him no rest. 

II
Sargon, the king of Akkad, the maškim of Inanna, the guda-priest of An, the king of the Land, the great ensi of Enlil, laid waste the city Erech, destroyed its wall; fought with the men of Erech, conquered them; fought with Lugalzaggesi, the king of Erech, took him prisoner (and) brought him in a neck-stock to the gate of Enlil. 
Sargon, the king of Akkad, fought with the men of Ur, conquered them, laid waste their city, (and) destroyed its walls; laid waste E-Ninmar, destroyed its walls, laid waste its territory from Lagaš to the sea, washed his weapons in the sea; fought with the men of Umma, conquered them, laid waste their city, (and) destroyed its walls. 
To Sargon, the king of the Land, Enlil gave no rival; (indeed) Enlil gave him the entire territory from the sea above to the sea below. Akkadians (literally, “sons of Akkad”) held the ensi-ships (everywhere) from the lower sea and above; the men of Mari (and) the men of Elam served Sargon, the king of the Land (as their master). 
Sargon, the king of the Land, restored Kiš (and) gave that city to them (the men of Kiš) as a dwelling place. 
Whoever destroys this inscription – may Utu tear out his foundation (from under him); may he bereave him of his seed. 

THE INSCRIPTION OF ITS PEDESTAL
III
Sargon, the king of Kiš, triumphed in thirty-four battles (over the cities) up to the edge of the sea (and) destroyed their walls. He made the ships from Meluhha, the ships from Magan, and the ships from Dilmun tie up alongside the quay of Agade. 
Sargon, the king, prostrated himself before Dagan (and) made supplication to him; (and) he (Dagan) gave him the upper land, (namely) Mari, Yarmuti, (and) Ibla, up to the Cedar Forest (and) up to the Silver Mountain. 
Sargon, the king, to whom Enlil permitted no rival – 5400 warriors ate bread daily before him. 

Whoever destroys this inscription – may An destroy his name; may Enlil exterminate his seed; may Inanna ... 



The King of the Battle

The tale which follows was found on a tablet from Tell el-Amarna, and a small part of the same tale exists on a tablet from Aššur. Both are very much later than the date of Sargon so that the tale can hardly be trusted as history. Nevertheless the mere fact of a tradition of an Akkadian expedition to Anatolia, naming trade colonies which were known to exist there, is interesting. The tale may belong to the same semi-historiographical tradition as the ‘Cuthean Legend of Naram-Sin’ (q.v.). This translation is by Albright.
 
[ ... ] Ištar, the rampart of Ak[kad ...]
[ ... ] battle, the king in the mid[st of Akkad ...]
[ ... ] speaking, war may Sarg[on ...]
[ ... ] of his dread weapon, the palace. Sa[rgon opened his mouth]
[speaking, ad]dressing [his warriors]: “My warriors, the land of Ga[niš?][a]
[ ... ] has planned war, has subdued [ ... ]
[ ... (?) ch]aff he has brought, despising Sarg[on ...]
[ ... of ev]ery throne-room, the road, my lord, whi[ch thou would]st go
[the roads are difficult, the w]ay is hard, the road to Buršahanda[b]
[which thou wouldst go,] the road of which I speak, is never traversed.
[ ... ] we will set on the throne, we will quickly pacify
[ ... ] our sides, our thighs will be wearied by traversing the roads.”
[ ... ] opened his mouth and spoke, the chief of the merch[ants] said:
[ ... ] traversing the roads, making straight the way, visiting the (four) quarters,
[ ... of ev]ery throne room from the rising of the sun to its setting.
[ ... ] the heart of the merchants is bitterly incensed – may a hurricane
[ ... ] in the midst of Akkad sweep Kišši away!
[Sarg]on, king of the world, we have called by name; let him come down to

us and we shall receive strength – for we are no warriors -

[ ... ] roads may the king impose. We will pay the king his interest, and

the king shall pay those who help him in battle

[ ... ] let the warriors divide the gold; let them give Sargon an ûru of silver.
[ ... ] let us go – fighting is going on in the ... of thy god Ilbaba.
[ ... ] the merchants gathered and entered the palace. After they had entered
[the m]erchants did not encounter the warriors. Sargon opened his mouth and spoke,
the king of battle[d] [said]: “Buršahanda, of which thou speakest (?), let me

see its valour (?)

[ ... ] where is its place (?), what is its mountain, where is its road, that I may go.”
[“The road, my lord, wh]ich thou wouldst go, the roads are difficult, the way is hard; 

the road of which I speak, is seven double-hours in length.

[The road to Buršah]anda, which thou wouldst go,
[ ... ] dense mountains in whose interior is antimony, lapis-lazuli, and gold;
[ ... ] apples, figs, pears, box-wood, cedars (?) – seven apsê deep is its well.
[ ... ] where they fought ... its summit is seven double-hours – lotus (?)

...

[ ... gave utter]ance, Nûr-daggal[c] opened his mouth and spoke, to his warriors;
[he s]aid: “Up to now Sargon has not come to us – may the flooded bank prevent him;
may the dense [moun]tains produce reeds, forests ... thickets, may vines 

be entwined (?).”
[His war]riors answered him, to Nûr-daggal they spoke: “What kings, recent
[or] ancient, what king ever came and saw our lands?” Before Nûr-daggal
had finished (uttering) a word, Sargon had spied out his city(?) ... 
[ ... ] ... he cut through his wall, he smote all those whose courage wine had created.
[Sar]gon before the city-gate approached his throne. Sargon opened his mouth 
[and s]poke, to his warriors he said: “Now, as for Nûr-daggal, favorite of Ellil, 
[let him] overthrow it, let him subdue it, that I may see!”
[ ... ] antimony, on top of which was a qirsappu of lapis-lazuli, 

and below which were fifty-five officers.

[ ... ] sits before him, who like him (the king) sits on a golden throne. 

The king sits there like a god.

Who is exalted like the king! They made Nûr-daggal sit down in the presence of

Sargon. Sargon opened

his mouth and spoke to Nûr-daggal: “Come, Nûr-daggal, favorite of Ellil, how couldst thou say,
‘Up to now Sargon has not come to us – may the flooded bank prevent him, 

may the dense mountains

produce reeds, forests, may they cause to grow ... thickets, vines!” 

Nûr-daggal opened his mouth

and spoke to Sargon: However, my lord, can they have informed thee! – 
the soldiers of thy god have brought thee.

[ ... ] I have crossed the river – What lands can rival Akkad!
[What] king can vie with thee! – thy rival there is not; their mighty foe
art thou. Thy foes are faint-hearted, they fear and are panic-stricken; 

show mercy to them!”
???
[ ... ] let us return to its place; it is created – let it bear ... figs, šalluru, vines, 
[ ... ] pistachios, sirdu – a garment let us never return to its place.
[ ... ] may he bear, may he ... the city, may he bring good. In traversing
[the roads and in] resting ... Sargon marched to the city Unnamišu – the third year
[ ... ] he sat.

[a] Kaneš (Kül-tepe). 
[b] Burušanda. 
[c] Nûr-Dagan according to the Assyrian fragment. 
[d] The title šar tamhari, ‘King of Battle’, is an epithet often attached to Nergal and Ninurta. 



The Sargon Geography
There are several versions of this text, which seems to be a literary exercise dealing with the geography of Sargon’s conquests. It shows evidence of having been composed in the Neo-Assyrian period but with reference to traditions that in all likelihood go back to the Akkadian period.
The translation is due to Grayson
 from a text which includes variants. 

[From ...] … the bridge of Baza on the edge of the road to the land Meluhha

[to … the mountain of] cedar: the Hanaean land, nine kings.

[From the mountain of] cedar to Anzan: the land Subartu.

[…] … tribute, bearer of offerings to Sargon

[who] gained dominion over [… people] of the universe.

[From …] … on the bank of the Euphrates to Supru: the land Mari.

[From …] to the Yabušaeans: the land Rapiqu.

[From …] … to Maškan-šarri: the land Aššur.

[Between] the Tigris and the Euphrates.

[From …]ha to Lubdu: the land Arappha.

Between the upper and the lower Zab.

From Uruna to Sinu: the land of the Lullubaeans.

From Ebla to Bit-nanib: the land of the Armanaeans.

From Hizzat to Abul-Adad: the land Akkad.

From Abul-[Adad] to Hallaba: the land Gutium.

From Hallaba to the Zumirunaeans: the land Niqqu.

From Šurbu to Ibrat: the land Der.

From Ibrat to Išpatum: the land Lagaš.

From Ku[ll]abu to the sea: the people of Kutumta.

From … to Mangisu: the land …

From Damru to [Si]ppar: the land Akkad.

From Tergan-šaa-Gutium to Azar-Ilulu: the land Edamaruz.

From Uzar-Ilulu to Bit-Sin: the land of the W/Maru.

From Bit-Sin to Maškan-Šabri: the land of the Malgaeans.

From Sargon to the Bitter Waters: the land Emutbalam.

From Bit-hubba to Rahabu || Rakabu: the land Isin.

From Bit-gabagal to Eriyaba […] a.

From Durgu to the river …: the land Mutabal.

From Abul-Šušinak to … of the land Amurru: the land Sumer and Akkad.

120 double hours (travel time) is the stretch from the cistern of the Euphrates to the edge of the land Meluhha and Magan, the borders of which Sargon, king of the universe, when he

conquered (all) land covered by the sky – (the borders of which) he defined and the magnitude of which he measured.

40 double hours (travel time) is the magnitude of the land Marhaši.
60 double hours is the magnitude of the land Tukriš.

90 double hours is the magnitude of the land Elam

180 double hours is the magnitude of the land Akkad.

120 double hours is the magnitude of the land Subartu.

120 double hours is the magnitude of the land Amurru from the Lebanon to the Turukkaeans.

90 double hours is the magnitude of the land of the Lullubaeans.

90 double hours is the magnitude of the land Anzan.

Anaku (and) Kaptara, the lands across the Upper Sea; Dilmun (and) Maganna, the lands across the Lower Sea; and the lands from East to west which Sargon, king of the universe, 

Conquered thrice.

From Anzan to the Misru, Surru, Suršatak;

Gablabi to […]ki, Lulukun, Maganna,

[B]aza, […], and the land of the Udanaeans, on the border of Sumer, as many as there were,

[…] …, …, Tema || Til-Temmaniya,

[…] …

[… M]unnu, Ududu, Lapu || Til-Halapu,

[…] …litu, Amorites, army/people of the south, Lullubaeans, army/people of the north.

[…] … beautiful

[…] back

[…] whose location is distant

[…a] š, …yaš, …giniyaš
[…] … […]luri, …

[…] … with a copper blade

[…] … […] to bury

[…] their hearts do not know oven bread, their stomachs beer

[…] edge of the sea

[…] the Euphrates.

Lacuna



The Cuthean Legend of Naram-Sin

Fragments of this tale are known from as early as the Old Babylonian period, but this version is largely constructed from Assyrian versions. It is a typical member of a class of compositions written in imitation of a narû inscription – an inscription in which a king records his own reign. Such texts, however, cannot be treated as historical. At best the present example can indicate the existence of a tradition in which Naram-Sin fought against mountain barbarians. This is confirmed by Naram-Sin’s own inscriptions. Note also that this tale does not indicate that Naram-Sin’s reign ended in disaster because of this particular invasion. 

The translation is due to Gurney
, and italics indicate uncertain readings. 

[...] read the stele
[which I, Naram-Sin, son of Sargon,
[have inscribed for] future days.
[...] departed this life,
[...] departed this life.
[... the r]uler of the land
[...] as [the day]s elapsed, 
[...] as [the year]s went by, 
[Ištar ... chang]ed her plan.
[...] rode.
[I questioned] the great gods, 
[Ištar, Baba(?),] Zababa, Anunitum, 
[Nabu(?) and Šamaš] the hero.
[I summoned the seers and] instructed them.
[I “to]uched” [seven and again seven lambs.]
[I set out] the holy reed altars.
[The seers] spoke thus to me:
[...] ...
[...] pale(??) of face
[...] ... [...] ...
[...] ... [...] ... your body
... [...] the great [god]s
Enmerkar the k[ing(?) ...] the severe judgement which Šamaš [passed upon him]
his judgement, [his] decision [concerning] his ghost, the ghosts [...],
the ghost of his family, the ghost of his offspring, the ghost of his descendants, (the decision of) Šamaš [the hero],
the lord of things above and things below, lord of the Anunnaki, lord of the ghosts,
that they should drink dirty water and not drink clean water,
because his “wise one”, his weapon, bound, conquered and slew that host,
(but) he did not inscribe or leave a record on a stele;
so I did not keep out of trouble and did not bless him.
Warriors with bodies of “cave birds”, a race with ravens’ faces,
the great gods created them, and
in the land whose city the gods created
Tiamat suckled them,
Belit-ili blessed them in the womb, 
in the midst of the Mountain they grew up, came to manhood and acquired their stature.
Seven kings, brothers, glorious and noble, 
their troops numbered 360,000
Their father was Anubanini the king, their mother the queen, Melili was her name.
Their eldest brother, their leader, his name was Memandakh.
Their second brother, his name was Midudu.
Their third brother, his name was Kukupiš (?).
Their fourth brother, his name was Tartadada(?).
Their fifth brother, his name was Baldakhdakh.
Their sixth brother, his name was Ahudanadikh.
Their seventh brother, his name was Haršakidû(?)
They occupied the shining mountains, 
the officer caught them but they smote their thighs.
(At) the beginning of their incursion they approached (?) Buruškhandar;
the whole district of Buruškhandar was plundered.
The town of Puh(u)lû was plundered.
The town of Puranšû was plundered.
...
... the Umman-Manda, [their] camp (was) the dwelling of En[lil] (or: was at Šubat-Enlil)
and into the midst of Subartu they all c[ame down].
They devastated “the Seas” and invaded Gutium; 
They devastated Gutium and invaded the land of Elam; 
they devastated the land of Elam and ar[rived] at the “interior”.
They killed the (people) of the crossings; they hurled themselves at [...]
Dilmun, Magan, Meluhha, and all the countries in the midst of the sea, they s[lew(?)].
Seventeen kings with 90,000 troops
had c[ome out] to their assistance.
I summoned the officer and instructed him:
“[Take] a lance; ... [...]
“touch )them) with the luddû(?), [prick (them)] with the lance.
“[If blood comes out] they are men like us;
“[If blood does not come out,] they are evil spirits, spectres,
“[ghos]ts and fiends, creatures of Enlil.”
The officer brought back his report:
“I touched them with the [luddû(?)],
“I pricked them with the lance, and blood came out.”
I summoned the seers and instructed them.
“I “touched” [seven and again] seven lambs.
[I set out] the holy reed-altars.
I questioned the great gods,
Ištar, Baba(?), Zababa, Anitum, 
Nabu(?) (and) Šamaš the hero.
The “lock” of the great gods did not give (permission) for my going and for my ...
Thus I spoke in my heart – these were my words:
“What lion (ever) observed oracles?
“What wolf (ever) consulted a dream-priestess?
“I will go like a robber according to my own inclination,
“and I will take for myself luddu-weapons of iron(?).”
When the first year arrived, 
I sent out 120,000 troops, but none of them returned alive.
When the second year arrived, I sent out 90,000 troops, but none of them returned alive.
When the third year arrived, I sent out 60,700 troops, but none of them returned alive.
I was bewildered, confused, sunk in gloom, sorrowful, exhausted.
Thus I spoke in my heart – these were my words:
“What have I to show for my reign?
“I am a king who brings no prosperity to his country, 
“a shepherd who brings no prosperity to his people.
“How am I to proceed and keep myself out of trouble?”
A horror of people, night, death, pestilence, drought, 
terror, frost, ..., hunger, 
famine and misfortune of every kind came down upon them.
Above in the [city] there was a flood;
below in [the meadows] they experienced a flood.
Ea, lord of the [deep] [opened his mouth and] said,
speaking to [the gods,] his brother]s:
“O(?) great gods [...]
“You said to me [...]
“and to bring about ... [...] ... [...]
[When] the New Year Festival of the fourth year [arrived],
at the earnest entreaty of Ea [...] of the great gods [...]
[I sacrificed] the holy offerings of the New Year Festival,
[I obtained] the holy sacrificial omens.
I summoned the seers and i[nstructed them].
I “touched” seven and again seven lambs.
I set out the [holy] reed-altars.
I questioned the [great] gods,
Ištar, [Baba(?), Zababa, Anunitum,]
Nabû [and Šamaš the hero.]
The s[eers spoke thus to me:]
[...] ... [...]
[...] there will be(?) [...]
[...] ... [...]
[...] I caused to go, an axe(?) [...]
[From the ...]s blood came up(?).
Among them 12 men flew away from me.
I pursued after them, I hurried, I hastened, 
I overtook those men, 
I brought those men back.
Thus I spoke in my heart, [these were my words:]
“Without an inspection (of the entrails) I will not ap[ply] a punishment.”
I “touched” a lamb on account of them.
The “lock” of the great gods [ordained] mercy for them.
The bright Venus from heaven thus [declared]:
“To Naram-Sin, son of Sargon, (I speak):
“Desist! Destroy not the sons of perdition!
“In days to come Enlil will summon them for evil:
“they are waiting for the angry heart of Enlil.
“The city of those warriors will be [massacred,
“(its) dwellings will be burnt and besieged;
“the city (i.e. its inhabitants) will pour out their blood,
“the earth will diminish its store, the date-palm its yield;
“the city of those warriors will die.
“City will fight with city, house with house, 
“father [with father, brother] with brother
“young man with young man, friend with companion, 
“they will not speak the truth one with another.
“The people (will) have been taught untruths and ... strange things.
“That enemy city will be killed, 
“that city – an enemy city will capture it;
“for one [...] will receive a measure of barley.”
There was no strong king in the land who had a [...]
The great gods brought them to a reckoning,
my hand did not bring them to their death.
Whosoever thou art, whether governor or prince or any one else, 
whom the god shall call to rule over a kingdom, 
I have made for thee an ivory(?) tablet and inscribed a stele for thee, 
and in Cuthah, in E-meslam, 
in the shrine of Nergal I have deposited it for thee.
Read this document and
listen to the words thereof.
Be not bewildered, be not confused, 
be not afraid, do not tremble, 
stablish thyself firmly,
enjoy thyself in the bosom of thy wife, 
strengthen thy walls, 
fill thy trenches with water, 
thy chests, thy corn, thy money, thy goods and thy possessions
bring into thy stronghold, tie up thy weapons and put them away in corners, 
husband thy valour and take heed for thy person.
Though he wander through thy land, go not out to him, 
though he slay thy cattle, go not nigh him, 
though he eat the flesh of thy ...
though he ...
he meek, be hum[ble],
answer them(!) “Here am I, my lord”,
respond to their wickedness with kindness, 
to kindness with gifts and exchanges, 
but do not go forth before them.
Let wise scribes read aloud thy stele, 
Thou who hast read my stele and kept out of trouble,
thou who hast blessed me, may a future one bless thee.


The Curse of Agade

Apart from the historical information to be gleaned from this document, which is little enough, it is significant as representing an historical event as a consequence of divine wrath. It is historiographic within the terms of the Sumerian culture, but seems derived more from the literature of ‘lamentations’ than from the tradition which yielded the ‘Justification of Entemena.’ It was probably composed about 2000 BC. This translation is by Kramer.
 
After the frowning forehead of Enlil
Had killed (the people of) Kiš like the “Bull of Heaven”,
After he had ground the house of Erech into dust, like a giant bull,
After in due time, to Sargon the king of Agade,
From below to above, Enlil
Had given him lordship and kingship,
Then did holy Inanna, the shrine of Agade,
Erect as her noble chamber,
In Ulmaš did she set up a throne.

Like a “little fellow” building (his) house anew,
Like a young son, erecting the (wife’s) chamber – 
That everything be collected (safely) in the storehouses,
That their city be a firmly established dwelling place,
That its people eat a “dependable” food,
That its people drink a “dependable” water,
That the bathed “heads” make the courtyards joyous, 
That the people beautify the places of festivity,
That the men of the city “eat” in harmony,
That the outsiders scurry about like “unknown” birds,
That Marhaši be turned to clay,
That in future days the giant elephant, (and) the abzaza, the beasts of distant lands,
Roam about all together in the midst of (its) boulevards,
(Also) the “princely” dogs, the Elamite dogs, the “asses” of the mountain, long-haired alum-sheep,
Inanna allowed herself no sleep.

In those days the dwellings of Agade were filled with gold,
Its bright-shining houses were filled with silver,
Into its granaries were brought copper, lead (and) slabs of lapis lazuli.
Its silos bulged at the sides,
Its old women were endowed with counsel,
Its old men were endowed with eloquence,
Its young men were endowed with the “strength of weapons”,
Its little children were endowed with joyous hearts,
The nurse-raised children of the governors, 
Played on the algarsur-instruments,
Inside, the city (was full of) tigi-music,
Outside it (was full of) reed-pipe (and) zamzam-music,
Its quays where the boats docked were all abustle,
All lands lived in security, 
Their people witnessed (nothing but) happiness,
Their king Naram-Sin, the shepherd,
Stepped forth like the sun on the holy dais of Agade,
Its walls reached skywards like a mountain

The gates – like the Tigris emptying its water into the sea, 
Holy Inanna opened its gates, 
The Sumerians eagerly sailed (their) goods-laden boats to it (Agade),
Brought her perfect oxen, perfect sheep,
The Meluhhaites, the people of the black land, 
Brought up to her the (exotic) wares of the foreign lands,
The Elamites (and) Subaraeans carried for her (all sorts of) goods, like sack-carrying donkeys, 
Ensis, sangas,
The comptroller of the Guedinna 
Conduct their monthly and New Year gift (to Agade).

(But then) in the place of Agade – what prostration!
Holy Inanna accepted not its gifts, 
Like a princely son who ..., she shared not its wealth,
The “word of the Ekur” was upon it like a deathly silence,
Agade was all atremble,
The Ulmaš was in terror, 
She who had lived there, left the city, 
Like a maiden forsaking her chamber, 
Holy Inanna forsook the shrine Agade, 
Like a warrior hastening to (his) weapon, 
She went forth against the city in battle (and) combat, 
She attacked as if it were a foe.

In days not five, in days not ten, 
The fillet of lordship, the tiara of kingship, 
Mansium, the throne given over to kingship, 
Ninurta brought into his Ešumeša.
Utu carried off the “eloquence” of the city,
Enki poured out its wisdom.
Its awesomeness that had reached towards heaven, 
An brought up to the midst of heaven, 
Its boats that had been carefully caulked, 
Enki [brought down] into the Abzu,
Its weapons were ...
The shrine Agade ...
The city ...,
Like a huge elephant ...,
Like a huge bull ..., 
Like a fierce ušumgal-dragon ...,
Its battles were (decreed) a bitter fate, 
The Kingship of Agade was prostrated,
Its future is extremely unhappy,
At the “month house” the treasures lay scattered about.

(Then) Naram-Sin in a vision ...,
He kept it to himself, put it not in speech, spoke with nobody about it, 
Because of the Ekur, he dressed in a sackcloth, 
Covered his chariot with a boat-covering mat,
Loaded not his boat with ...,
Gave away everything desirable for Kingship.

Seven years Naram-Sin remained firm,
Who had ever seen that a king should “put hand on head for seven years”!
(But ten) seeking an oracle at the house, 
In the “built” house there was no oracle, 
whereupon, changing his line of action, 
He defied the word of Enlil,
Crushed those who had submitted to him (Enlil),
Mobilized his troops, 
Like a mighty man accustomed to high-handed (action),
He put a restraining hand on the Ekur.
Like a runner contemptuous of (his body’s) strength,
He treated the giguna like thirty shekels.
Like a bandit who plunders a city, 
He erected large ladders against the house.
To destroy the Ekur like a huge boat, 
To turn it into dust like a mountain mined for silver, 
To cut it to pieces like a mountain of lapis lazuli, 
To prostrate it like a city, ravaged by Iškur, 
Against the house that was not a mountain where cedar was felled, 
He forged great axes, 
Sharpened double-edged “axes of destruction”, 
Fixed copper “spikes” at the bottom of it, 
Levelled it down to the “foundation” of the land, 
Fixed axes at the top of it, 
The house lay stretched “neck to ground”, like a man who had been killed (in battle).
He tore up its mes-trees, 
The raining dust rose sky high, 
He struck down its doorposts, cut off the vitality of the land, 
At the “Gate of no Grain Cutting”, he cut grain, 
Grain was cut off from the “hand” of the land.
Its “Gate of Peace” he broke down with the pickaxe, 
Peace was estranged from the lands, 
(And) from the “noble” fields (and) acres of the wide ...

The Ekur – he forged its bronze spikes in (heaps of) firewood, 
The people (now) saw its cella, the house that knew not light, 
The Akkadian saw the holy vessels of the gods.
Its great lahama of the dubla, who stood at the house, 
(Although) they were not among those who ate that which is tabu, 
Naram-Sin cast into the fire.
Cedar, cypress, zabalum-tree, and boxtree, 
Its giguna-trees, he pulverized, 
Its gold he brought into ...-bags, 
Its silver he brought into ... leather sacks, 
Its copper he piled up onto the quay like huge (heaps of) grain (ready to be) carried away, 
Its silver was worked over by the silversmith, 
Its precious stone was worked over by the jeweller, 
Its copper was hammered by the smith.
(Although all these) were not the possessions of an attacking city, 
He docked large boats at the quay by the house of Enlil, 
Carried off the possessions from the city, 
(But with) the carrying off of the possessions of the city, 
Counsel departed from the city,
As the boats took off from the quay, the good sense of Agade turned to folly, 
The ... storm that ..., 
The rampant flood who knows no rival, 
Enlil, because his beloved Ekur had been attacked, what destruction he wrought! 
He lifted his eyes to the ...-mountain, 
Mustered the “wide” mountain as one.
The unsubmissive people, the land (whose people) is without number, 
Gutium, the land that brooks no control, 
Whose understanding is human, (but) whose form (and) stuttering words are that of a dog,
Enlil brought down from the mountain. 
In vast numbers, like locusts, they covered the earth, 
Their “arm” stretched out for him in the steppe like an animal-trap, 
Nothing escaped their “arm”. 
The herald took not to the road, 
The (sea)-rider sailed not his boat along the river.
The ...-goats of Enlil that broke out of their sheepfold – their shepherd made them follow him, 
The cows that broke out of their stalls – their cowherd made them follow him.
On the trees of the (river)-banks watches were set up, 
Brigands dwelt on the road.
In the gates of the land the doors stood (deep) in dust,
All the lands raised a bitter cry on their city walls,
Furrows embedded the cities although (their) inside was not a steppe, (their) outside was not wide (open land).

After the cities had been built, after they had been struck down, 
The large fields (and) acres produced no grain, 
The flooded acres produced no fish, 
The watered gardens produced no honey (and) wine, 
The heavy clouds brought not rain, there grew no mašgur-tree.
Then did half a sila of oil equal one shekel, 
Half a sila of grain – one shekel, 
Half a mila of wool – one shekel, 
One ban of fish – one shekel. 
The commodities of their cities were bought up like “good words”, 
Who slept on the roof died on the roof, 
Who slept inside the house was not brought to burial, 
The people droop helplessly because of their hunger.

By the kiur, the “great place” of Enlil, 
The cedar-cutter held back (his) speech in (deathly) silence,
In its midst men by twos were devoured, 
In its ... men by threes were devoured, 
Heads were crushed, heads were ..., 
Mouths were crushed, “heads” were turned to seeds, 
The faithful “slaves” were changed into treacherous “slaves”, 
The valiant lay on top of the valiant, 
The blood of the treacherous flowed over the blood of the faithful.

Then did Enlil, out of his immense shrine, 
Make a small reed-shrine, 
From sunrise to sunset its treasures decreased, 
The old women who were cut off from the day, 
The chief galas who were cut off from the year, 
For seven days, seven nights, 
Like “the seven lyres standing at the horizon”, followed him (Enlil) about, 
Like Iškur played for him the šem, mezi and lilis.

The old women ceased not (crying) “Oh, my city”, 
The old men ceased not (crying) “Oh, its men”, 
The galas ceased not (crying) “Oh, the Ekur”, 
Its maidens ceased not tearing (their) hair, 
Its youths ceased not their maceration, 
Their tears, the tears of the mothers and fathers of Enlil, 
They bring again and again in the awe-filled duku of holy Enlil,
Because of all this, Enlil entered (his) holy cella, lay down on his katabba.
Then did Sin, Enki, Inanna, Ninurta, Iškur, (and) Utu, the great gods, 
They who soothe (and) comfort the heart of Enlil, utter a prayer to him:
“Oh, valiant Enlil, the city that has destroyed your city may it become like your city, 
(The city) that has demolished your giguna, may it become like Nippur, 
Of that city, may skulls fill its wells, 
May no sympathizing friends be found there, 
May brother not recognize his brother, 
May its maiden flagellate herself in her chamber, 
May its father utter bitter cries in the house of his dead wife, 
May he moan like a dove in its hole, 
May he thrash about like a swallow in its cranny, 
May he scurry about like a dove in terror.”

A second time did Sin, Enki, Inanna, Ninurta, Iškur, Utu, Nusku (and) Nidaba, the great gods, 
Direct their face to the city, 
Curse Agade with a baleful curse:
“City, you who dared assault the Ekur – it is Enlil (whom you assaulted), 
Agade, you who dared assault the Ekur – it is Enlil (whom you assaulted), 
At your holy wall, lofty as it is, may wailing resound, 
May your giguna be heaped up like dust, 
May your lahama that stand in the dubla, 
Lie prostrate like huge (fighting) men drunk with wine, 
May your clay return to its Abzu, 
May it be clay cursed by Enki, 
May your grain return to its furrows, 
May it be grain cursed by Ašnan, 
May your trees return to their forests, 
May they become trees cursed by Ninildu, 
May the oxen-slaughterer, slaughter (his) wife (instead), 
May your sheep-butcher, butcher his child (instead), 
May your poor hurl his precious children into the water, 
May the prostitute stretch herself out in the gate of her brother, 
May your hierodule mother, your courtesan mothers give back their children, 
May your gold be sold as silver, 
May your silver be sold as zaha-metal, 
May your copper be sold as lead.

Agade, may your strong man be deprived of his strength, 
May he not be able to lift a leather bag ..., 
May your wrestler rejoice not in his strength, may he lie in ‘darkness’, 
May famine kill (the people of) that city, 
May the princely children who ate (only) the very best bread, lie about in the grass, 
May your man who used to carry off the first fruits, eat the scraps of his tables, 
The leather thongs of the door of his fathers house,
May he munch these leather thongs with his teeth;
May your palace built in joy, fall to ruins in anguish, 
May the evil ones, the ghosts of ‘silent places’ howl (there) evermore;
Over your usga-place established for lustrations, 
May the ‘fox of the ruined mounds’, glide (his) tail; 
In your great gates (firmly) established in the land, 
May the ‘ukuku-birds of anguished heart’ set up (his) nest, 
In your city where you (no longer) sleep to (the sound of) tigi-music, 
Where you (no longer) go to bed with a joyful heart, 
May the oxen of Nanna, that (used to) fill the stalls, 
Moan evermore like ghosts who roam the ‘silent places’;
May your canalboat towpaths grow (nothing but) tall grass, 
May your wagon-roads grow (nothing but) the ‘wailing plant’; 
Moreover, on your canalboat towpaths, the places where the channel is narrow, 
May no one walk among the wild goats and ‘darting snakes of the mountain’, 
May your steppe where grew the succulent plants, 
Grow (nothing but) the ‘reed of tears’, 
Agade (instead of) your sweet-flowing water, may salt-water flow (there), 
May he who said ‘I would sleep in that city’, not find a good dwelling place there, 
May he who said ‘I would sleep in Agade’, not find a good sleeping place there.”

(And) lo, with Utu’s bringing forth the day, so it came to pass!
Its your canalboat towpaths grew (nothing but) tall grass, 
Its wagon-roads grew (nothing but) the ‘wailing plant’; 
Moreover, on its canalboat towpaths, the places where the channel is narrow, 
No one walks among the wild goats and ‘darting snakes of the mountain’, 
Its steppe where grew the succulent plants, 
Grew (nothing but) the ‘reed of tears’, 
Agade (instead of) its sweet-flowing water, salt-water flowed (there), 
He who said ‘I would sleep in that city’, found not a good dwelling place there, 
He who said ‘I would sleep in Agade’, found not a good sleeping place there, 
Agade is destroyed! Praise Inanna.


A Lamentation on the Invasion of Sumer by the Guti 

Translation by Kramer.

... the city, which has been seized ..., has been annihilated with calamity.
As for ... mušda, his beloved abode the foot of a stranger inhabits.
His spouse Nam ...
... šagga wails repeatedly.
How long my destroyed habitations, my destroyed temple – shall their misery be?
The canal which rejoices the hearts of the cattle waters the fields no more.
The “Canal of Enki”, like a malediction by a curse, is brought to nought.
In the fields rain is not; the land is watered not.
The garden cellars are become heated like an oven and its stores are scattered.
The domestic animals as many as are four-footed of the ... not.
The four-footed animals of the plains repose not.
The god Lugal-?-da-ge, from his city has been taken away.
As for Ninzu-anna, her beloved abode the foot of the stranger entered.
How long of her destroyed habitations and her destroyed temple shall the misery be?
In Isin mercy and salvation are not: ...?
The lady of Isin, princess of the Land, weeps bitterly.
How long of her destroyed habitations and her destroyed temple shall the misery be?
(All of Nippur), the binder of heaven and earth, by the death dealing weapon is smitten.
(Before Enlil), in this city Nippur a deluge was sent.
Mother Ninlil, mistress of Kiurra, weeps sorrowfully.
How long of her destroyed habitations and her destroyed temple shall the misery be?
Keš which is built upon the plain he has razed like the winds.
In Adab the temple placed by the new canal ...?
Hostile Gutium made there his resting place, the stranger wreaked destruction.
Gutium rebelled in his heart and exalted his race.
Nintud because of his deeds weeps bitterly.
How long of her destroyed habitations and her destroyed temple shall the misery be?
... in the holy plain he has razed like the wind.
... of Ininni is plundered and cursed.
Eanna, abode of the “Dark Chamber”, the foe beheld.
Of the holy “Dark Chamber” the priestly rites are suspended.
... from the “Dark Chamber” has been plundered.
... the foe carried away.
How long of her destroyed habitations and her destroyed temple shall the misery be?
(In Erech) its ... is seized, light in darkness is overwhelmed.
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